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Embedded in Te Tiriti O Waitangi is a hope for a shared vision of relationship and mutual flourishing 
between Tangata Whenua and Tangata Tiriti.1 That hope has been inspired by Te Rongopai. 
Therefore, to honour Te Tiriti is to honour the dream God has for Aotearoa New Zealand. 
  
If we look closely, we can see the fingerprints of the divine in Te Tiriti. We can see a thread of 
providence through a series of historical moments. But saying that these are inspired or divine is not to 
say they are perfect; far from it. The treaty is a document chaperoned by mixed intentions. Some of 
these intentions were positively influenced by the gospel.  
  
Connecting Events 
Twenty years before Te Tiriti, chiefs 
Hongi Hika and Waikato met King 
George IV. 2  They were taken to England 
by the missionary Thomas Kendall. This 
meeting of Chiefs and King was the 
beginning, at least in the Māori mind, of a 
very relational posture between Māori 
and the Crown. This posture would 

                                                 
1 Tangata Whenua = Māori; Tangata Tiriti = non-Māori. For a theological look into these terms see Dr Alistair Reese’s article: 
https://huiacomehome.squarespace.com/s/identity-and-paakehaa-baptist-magazine.pdf  
2 Claudia Orange, The Treaty of Waitangi (Wellington, New Zealand: Allen & Unwin Port in association with Port Nicholson Press, 1987), 10. 
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extend to King George’s granddaughter, Queen Victoria, the twenty-one year old sponsor of the treaty. 
 
We have a treaty because Māori had declared to the globe their independent sovereignty in 1835, 
doing so with the help of the British Crown.3 This declaration, He Wakaputanga o te Rangatiratanga o 
Nu Tireni, was acknowledged by the international community and was a precursor for Māori to later 
enter a treaty agreement, one sovereign nation with another.4 
  
The treaty was given life because of The Clapham Sect, a Christian humanitarian conscience that 
emerged inside British parliament in the first decades of the nineteenth century. 5 This group of social 
activists brought about the end of slavery and began the Aboriginal Protection Society. Because of 
their belief in the God-given rights of indigenous people, they postulated a spirit of equality in the 
treaty.6  They urged the Crown to act differently towards Aotearoa, with the hope a treaty could 
moderate British settlement and buttress the financial covetousness of private interest immigration. 
 
Finally, we have a treaty because over 500 Māori leaders entered a covenant with the Queen. Mana 
motuhake—their chiefly right of authority over their land—was a given; granted by ancestral lineage 
and asserted in He Wakaputanga. To make this point clear in the treaty, tino rangatiratanga7 was also 
affirmed. This gave Māori the confidence to allow the Queen to establish a governing body that would 
hold the small, but established, international community accountable to English law.8 
 
The Hope of Henry   
Understanding the history of the 
treaty includes these and many 
other events. But critical factors 
such as He Wakaputanga, the 
Clapham Sect, the New Zealand 
Company, the missionaries and the 
Church, find common ground in 
one person: Henry Williams. As the 
lead missionary of the Church 
Missionary Society in New 
Zealand, from his arrival in 1823 to 
his connived dismissal in 1849, 
there was no European more 

                                                 
3 Ibid, 21-22. 
4 Basil Keane, ‘He Whakaputanga—Declaration of Independence’, Te Ara - the Encyclopedia of New Zealand, 
http://www.TeAra.govt.nz/en/he-whakaputanga-declaration-of-independence/print (accessed 9 April 2019) 
5 See, Peter McKenzie, ‘Public Christianity and Te Tiriti O Waitangi: How the “Clapham Sect” Reached Down Under.’, Stimulus18, 
no. 4 (November 2010): 23–31. 
6 Ibid, 25&26. 
7 2. (noun) kingdom, realm, sovereignty, principality, self-determination, self-management - connotations extending the original 
meaning of the word resulting from Bible and Treaty of Waitangi translations. 
8 Claudia Orange, The Treaty of Waitangi(Wellington, New Zealand: Allen & Unwin Port Nicholson Press, 1987), 6. 
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respected by Māori.9 As the interpreter of He Wakaputanga, he was the obvious choice to translate Te 
Tiriti.  
  
Williams has copped copious amounts of grief for his translation work, mainly stemming from Ruth 
Ross’ 1972 sharp critique, calling all missionary endeavours deceitful.10 However, in this instance we 
are not interested in the textual criticism weighed against him, but in what he himself believed he was 
doing when he translated the text. Within the hope of Henry we can perceive the heart of God at work, 
shaping our unique land. We can see Henry’s motivation by his actions, antithetical to deceitfulness, 
when understandings turned sour after the treaty was signed. 
 
From 1841 Māori began to display public disaffection towards the Crown over the way the treaty was 
being interpreted. A chief who had signed the treaty with poetic expectation remarked, “the shadow of 
the land will go to him [Governor Hobson] but the substance will remain with us”.11 Disappointingly, 
only a year after signing, the chief reversed his opinion. Division grew with the wars of Heke and Kawiti 
from 1845. The birth of the settler church siding with a colonising Crown fanned deep dissatisfaction in 
Māori and threw the Māori-missionary relationship into flux.  
 
To counteract the firestorm, Henry printed off four-hundred copies of the treaty in Māori and had them 
distributed, (which was not an easy feat with an old-school printing press). He hoped to show 
definitively what the treaty said, that it supported Māori mana, Māori ownership of land and their way of 
life as it had been for eons. In 1844 Henry Williams said this regarding Te Tiriti O Waitangi: 
  

My view of the Treaty of Waitangi is, as it ever was, that it was the Magna Charta of the 
aborigines of New Zealand.12 

  
Henry said Te Tiriti O Waitangi was for 
Māori, what the Magna Carta was for the 
English.13 This is a definitive statement 
and is pivotal in any critique of the intent 
of his heart. It spells out what Henry 
believed when he carefully chose the 
words for Te Tiriti, not what later 
scholars accused him of by studying his 
words void of the man.14 Embedded in 
his translation is the notion of 
partnership between Chiefs and Crown. 
Here’s why… 

                                                 
9 Robin Fisher. ‘Williams, Henry’, Dictionary of New Zealand Biography, first published in 1990. Te Ara - the Encyclopedia of New 
Zealand, https://teara.govt.nz/en/biographies/1w22/williams-henry (accessed 9 May 2019). 
10 See, R.M. Ross, ‘Te Tiriti O Waitangi: Texts and Translations’, New Zealand Journal of History6, no. 2 (1972): 129–57. 
11 Alistair Reese, ‘Truth, Repentance and Naboth’s Vineyard: Towards Reconciliation in Aotearoa New Zealand’ (University of Cambridge, 2007). 
See also the biography of Nopera Pana-kareao on the Te Ara website: https://teara.govt.nz/en/biographies/1p3/pana-kareao-nopera 
12 Quoted in: Samuel Carpenter, ‘Te Wiremu, Te Puhipi, He Wakaputanga Me Te Tiriti. Henry Williams, James Busby, A Declaration and the 
Treaty.’ (Waitangi Tribunal, November 2009), Wai 1040 #A17, 90. 
13 Magna Carta is the modern use, rather than Magna Charta. 
14 Also, would a deceitful man, four years after his accused trickery, go to so much effort to prove the contrary? 
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The Magna Carta was the defining document in English history, placing limitations on the Crown’s 
sovereignty. In 1215 AD, the Magna Carta relegated King John from a totalitarian sovereign to a 
limited sovereign, accountable to law and in submission to the newly established parliament. The King 
was now working in partnership with the people. 
  
Williams understood that since the thirteenth century, sovereignty in English terms conveyed a 
multiplicity of layers. Sovereignty in England was—and still is—shared. For example, Queen Elizabeth 
II is the Sovereign of England, but it is the British parliament that exercises sovereignty over the nation. 
The Queen’s sovereignty is limited and restricted to a democratic government. It is a constitution of 
partnership. This same constitutional power, exercised in partnership between Chiefs and Crown, is 
what Henry understood Te Tiriti to be. Williams translated the word sovereignty as kāwanatanga15 to 
convey the form of governance Māori were giving The Crown, comparable to the governance King 
John had given to British parliament. 
  
Te Ao Māori does not rely on academic research and textual criticism to understand covenants in the 
same way that the Pākehā world does. The Māori world is more interested in the wairua (spirit) of an 
agreement and how it fits with historical whakaaro (thinking) handed down by tupuna (ancestors). On 
the other hand, the European worldview places great weight on what is written and the legalities 
presupposed. In ignoring the spirit of the agreement, the unsigned English treaty has been used to 
justify a complete and total transference of sovereignty from Māori to the Crown. Then, in the setting 
aside of Tangata Whenua, it divides that assumed sovereignty within its own cultural paradigm. That’s 
exactly what the New Zealand parliament does with its separation of powers and having a Governor 
General reside on behalf of the Queen.16 In light of this, our national governing body is not what Henry 
Williams had envisioned in Te Tiriti O Waitangi. 
  
Hope Remains 
There remains a divine genius at work in Henry Williams’ translation of the treaty, regardless of how 
people misinterpret or misuse it. His expressed view of partnership, based in the Magna Carta, must 
be taken into account. It is 
documented hope for our country to 
be lead into true cross-cultural 
partnership. Te Tiriti inspires a 
potential constitution where the 
uniqueness within Tangata Whenua 
and Tangata Tiriti creatively partner to 
lead Aotearoa. Therefore, in 
honouring the treaty, we honour the 
dream of God in the unfolding story of 
Aotearoa/New Zealand. 

                                                 
15 Kāwanatanga means,  government, dominion, rule, authority, governorship, province. 
16 https://www.parliament.nz/en/visit-and-learn/how-parliament-works/fact-sheets/pbrief7/ 



 

Community Lunch A Festive Smash 

 

In November and December we 
featured the wonderful mahi Reverend 
Blythe Cody and her fantastic team 
were doing putting together the 
Hamilton Community Christmas Lunch. 
 
The lunch was a huge success. 280 
grateful people enjoyed the sumptuous 
Christmas spread, 50 more meals were 
prepared and sent to local night 

shelters and, perhaps more importantly, connected with people, enjoying the gift of fellowship on what 
can be a lonely day for many. 
   
More than 60 volunteers cooked, served, washed dishes and even 
sang – giving up their time to make sure the day was a success. 
Many of the volunteers were regulars who had been helping at the 
luncheon for several years. Behind the scenes many more people, 
including Wade Aukett from Anglican Action, spent 3 months 
preparing for the big day. 
   
“We knew that there were a lot of people struggling in our 
community during 2020,” says Reverend Blythe. “It was a real 
blessing to be able to work with a group of dedicated volunteers to 
spread joy and make the lunch something special for people who 
often miss out at Christmas time.” 
 
Blythe says the logistics of preparing food for so many were a little daunting at first. 
 
“We went through 12 glazed hams, 30kg of hot chicken and 50kg of roast veggies! The team started 
the cooking on Christmas Eve just so we 
could make sure everything would be ready,” 
she said. 
 
The team also began a new tradition, sharing 
small gifts (donated by the local Anglican 
community and the wider public) with 
attendees. 
 
“Many of our guests were overwhelmed to 
receive a gift – for some it was the only 
Christmas present they got and it meant a lot 
to them,” says Blythe. 



 
Moving forward we will continue to organise and host the lunch every other Christmas, co-ordinating 
with Hamilton Central Baptist Church who will be taking the reins on alternate years. 
 
“It was a wonderful day and amazing to be part of. Everyone who walked out – whether guest or 
volunteer – had a smile on their face which was an incredible gift in itself.” 

 
Join the World Day of Prayer on March 6 
 

Great mahi happens throughout our wonderful Diocese and of course from further afield – in the 
case of this year’s World Day of Prayer, all the way from the villages of Vanuatu. 
 
A series of devastating tropical cyclones form the backdrop to this year's World Day of Prayer services 
to be held on Friday, March 5.   
 
In the resources they prepared for this global event, Vanuatu women share their faith in God’s love 
and address some of the many challenges they face.   Vanuatu is vulnerable to frequent disasters like 
last year's Cyclone Harold, climate change, and now with Covid-19, the significant loss of income due 
to the collapse of tourism.  Like women everywhere, they face the everyday struggles of providing 
healthy food for their families, educating their children, and in a growing number of cases finding 
employment or adequate livelihoods. 
 
 “This service comes from the Pacific and explores familiar themes.  It is an opportunity for us all to 
share with ni-Vanuatu resident in Aotearoa and show our concern for the world we share,” says 
Pauline McKay, National President.  
 
Artist Juliette Pita from Erromango island captures the 
prayer of the ni-Vanuatu in her painting 'Cyclone Pam 
II: 13th of March 2015'.  The image is of a mother 
praying over her child, protected from the large waves 
by a palm tree held firm by its strong roots.  During the 
cyclone, artist Juliette Pita took refuge in a container 
with her neighbours.  When they opened the door the 
following morning everything had been destroyed 
except for her studio, a traditional hut made from palm 
trees.  Juliette says God answered their prayers and 
nature protected them from harm. 
 
Offerings from the services will go to Christian World 
Service for a new food security programme of the 
Vanuatu Christian Council, the Bible Society of Vanuatu 
and the Interchurch Council for Hospital Chaplaincy as 
well as costs. 
 
For more information contact your local World Day of 
Prayer organising group or Zella at wdpnz@xtra.co.nz  
or phone 03 302 8587. 
 

http://www.worlddayofprayer.co.nz/resources
mailto:wdpnz@xtra.co.nz


 

Archbishop Philip – The People's Advocate 
 
One of Archbishop Philip Richardson's strongest 
memories is carrying the body of a little girl 
down to the edge of a river in India, so she 
could be cremated. 
 
Because of her size and weight he thought she 
was five or six years old. She was 12. 
Malnutrition had taken its toll. The situation 
"shocked and angered" him, he says. 
 
“And that anger stayed with me for a long time 
to be honest. I was really struggling with the 
sense of how could there be a God of love when 
this kind of thing happens?” 
 
Slowly his anger started to shift. 
 
“God is love. One of the things about love is you 
can't control the beloved. You know as a parent 
you can't force your child to love you, they 
exercise free will and choice. And in that free 
will and choice this little girl died because of 
greed, not because of a lack of food in the 
country.” 
 
At that time,1980, India had huge stockpiles of 
grain that it was exporting to keep on top of the 
debt it had to the Western World. 
 
If the West had reduced the interest rates by 
one per cent it would have made a huge 
difference, he says. 
 
“It gave me a strong sense of structural 
injustice.” 
 

Now 62, Richardson co-leads the Anglican 
Church in New Zealand with Archbishop Don 
Tamihere. His full title is Bishop of Taranaki & 
Waikato, and Senior Bishop of New Zealand 
Dioceses and Primate, and Archbishop of the 
Anglican Church in Aotearoa, New Zealand and 
Polynesia.  
 
He had been sent to India by then Bishop of 
Auckland, the late Sir Paul Reeves, because he 
had finished his degree, but still had another 
year until he turned 23 and old enough to be 
ordained. 
 
The year-long stay turned his life upside down. 
 
Richardson grew up in a secure, middle-class 
family, so discovering people could starve to 
death in massive numbers had a major effect on 
him, he says. 
As a result, when he returned home he found 
settling back into New Zealand life very difficult. 



After he was ordained, he went to live and work 
in the Mt Taylor housing estate on the edge of 
Glen Innes in Auckland for about five years. 
 
“I was shocked that the biggest health issue for 
kids, for littlies, was rickets, which is a disease 
of malnutrition. It wasn't the kind of poverty I 
experienced in India, nevertheless it was real.” 
His neighbour, a woman from Niue, would go 
without food for days so her children could eat, 
he says. 
“I never thought real poverty like that existed in 
New Zealand.” 
 
One of the principles that has driven him since, 
has its roots in India and Mt Taylor. 
 
“Fundamentally the church as an institution 
should exist for those who are outside of itself 
and its primary commitment should to be those 
in society who are the most vulnerable.” 
 
And that theory has led him into some 
interesting places, including the middle of Rugby 
Park, in Hamilton. 
 
It was 1981 and the Springboks were supposed 
to play the All Blacks in Hamilton. Only they 
didn't. About 300 protesters invaded the ground, 
he says. 
 
“I ended up in the middle of Rugby Park, much 
to my surprise. Once you were in the middle 
there wasn't anywhere to go – with the rugby 
crowd all around you, and many of the rugby 
crowd were my mates.” 
 
But long term those principles saw him trying to 
establish “responses” to human need in every 
community he has been placed in. 
 
Like Whangarei. He helped establish the 
Northern Urban Rural Mission in response to the  
consequences of the wind down of the Think Big 
projects. 

 
People were being laid off, which had huge 
social and economic impacts. 
 
And in Taranaki, where he arrived as Bishop 20 
years ago, he set up the Bishop's Action 
Foundation. 
That was created as a way for the church to 
contribute to social wellbeing, developing 
resilient communities where people can flourish, 
he says. 
 
“And that has always been focused on not trying 
to fill gaps, but supporting community initiatives 
that seek to fill gaps and respond to need.” 
 
When he became Archbishop in 2013, he 
wanted to give priority to those agencies and 
organisations within the church that were 
responding to the most vulnerable. 
 
“And I've tried to do that in a variety of ways.” 
 
A lot of the social services they provide aren't 
branded as Anglican, he says. 
 
“All of the city missions are Anglican, we're the 
biggest not-for-profit provider of aged care. The 
Diocese Anglican Action in Hamilton and 
Bishop's Action Foundation in Taranaki are two 
of around 50 up and down the country." 
 
During the lockdown all the City Missions, and 
other Anglican agencies, were working to 
capacity, he says. 
 



Anglicans and other ecumenical groups, like the 
Salvation Army, had moved in and mobilised 
and were delivering in a way no other 
organisations were able to do. 
 
“And I'm immensely, immensely proud of that." 
 
 
Richardson had another call booked for straight 
after the interview with the Taranaki Daily 
News/Stuff, but it turned out this was for 15 
minutes later than his assistant had indicated. 
 
“She knows I like to talk.” 
 
He talks about his grandmother's great faith, 
and how his grandfather was an atheist and had 
been a member of the communist party back in 
the UK. 
 
They loved each other, but were so different in 
terms of what they believed and the kind of 
world views they had. 
 
“That kind of richness, that diversity and that 
ability to listen respectfully to each other and 
hold very different views from each other – I 
think I was fed that by osmosis, because that's 
something I value really highly and I think it 
comes from them.” 
 
And he talks about growing up as an air force 
kid and moving around the country. 
 
When living in Christchurch a bus took kids from 
the base into town to Sunday school, he says. 
“I think Mum and Dad saw that as a really good 
way of having Sunday mornings free of the kids. 
My church involvement started in that way.” 
 
A few years later while living in Auckland he was 
one of about 50 kids from his intermediate 

school who took confirmation classes to be 
confirmed in the Anglican Church. 
 
After the confirmation most of his classmates 
disappeared, but Richardson stuck around 
because he was offered a job. 
 
Altar server. The gear looked pretty cool, so he 
thought why not? 
 
“I was 12. I wish it was more sophisticated than 
this," he says, laughing. 
 
He asked a lot of questions and the parish priest 
invited him to the vicarage once a month to ask 
whatever questions he wanted. 
 
And he got coffee and chocolate biscuits. 
 
“It wasn't just faith based, what was going on in 
world – the fact I'd spotted this girl called 
Belinda who seemed quite nice to me... (They 
married in 1982) 
 
‘’It sustained my faith journey, but it also 
sparked my interest in the world generally.” 
 
So, at 16 he went through the selection process 
for the diocese in Auckland. They sent him to 
the University of Otago, where he got a double 
degree in Arts and Theology. 
 
He returned to Auckland, but still wasn't old 
enough to be ordained. 
 
So Reeves sent him to India. 
 
That year, and his time at Mt Taylor, "shaped 
everything I have done since”. 
 

 
This article was written by Helen Harvey and first appeared in the Taranaki Daily News  

 



 
 

The Lenten Season 
 

February 17 this year is Ash Wednesday, the 
beginning of Lent. The Lenten season is one of the 
two major periods of preparation in our calendar 
(Advent of course being the other). It presents us with 
the chance to examine and strengthen our faith as we 
prepare for Easter. 
 
A long time before Lent was thought of, Christians 
had introduced Easter Sunday to celebrate Christ’s 
resurrection. It was common for new members of the 

faith to be baptised at Easter. So for them the period leading up was very much a time of 
preparation. This idea of getting ready spread to their wider faith communities and soon the days 
leading up to Easter – the “Holy Week” part of today’s Lent that commemorates Christ’s passion 
and death – were adopted as days of preparation by various Christian communities.  
 
The earliest actual mention of Lent comes from the council of Nicaea in 325 AD. The council is 
best known for the profession of faith – the ‘Nicene Creed’ – which begins “We believe in one 
God,” and is still recited today during church. However, the council also issued twenty canons 
dealing with various aspects of church life, and the fifth of these canons speaks of Lent. 
 
The word used for Lent in the canon is the Greek tessarakonta which means ‘forty’. This is the first 
time this period of preparation for Easter is referred to as lasting forty days – adopted in imitation 
of the forty days that Jesus spent in the desert at the beginning of his public ministry. (The number 
40 is actually auspiciously connected to many biblical stories; Moses spent 40 days on Mount 
Sinai, Elijah spent 40 days and nights walking to Mount Horeb, God sent 40 days and nights of 
rain in the great flood of Noah, the Hebrew people wandered 40 years in the desert while traveling 
to the Promised Land and Jonah's prophecy of judgment gave 40 days to the city of Nineveh in 
which to repent or be destroyed. The number often represents a period of testing and 
transformation, and is often connected with the 40 weeks of pregnancy. 
 
The words for Lent in Anglo-Saxon and Germanic languages all refer in some way to “the 
lengthening of the days during springtime”, a time budding with new life and hope, which Lent 
certainly is (down in the Southern hemisphere we just need to focus on the metaphorical budding 
of our faith as our leaves turn orange and our days shorten). 
 
Of course, Lent is very much tied to the seasons, namely the equinox.  Easter is celebrated on the 
first Sunday following the full Moon that occurs on or just after the equinox (spring in the northern 
hemisphere, autumn down here). Hence Easter is a moveable feast, celebrated on a different day 

https://en.wikipedia.org/wiki/Noah
https://en.wikipedia.org/wiki/Jonah
https://en.wikipedia.org/wiki/Judgment


year to year (little trivia note, during the past 500 years, Easter has most often been celebrated on 
either March 31 or April 16). 
 
Coming back to the number 40, do you realise there are actually 46 days between Ash 
Wednesday and Easter Sunday. The reason for this is because all Sundays –and not simply 
Easter Sunday – are days to celebrate Christ's Resurrection, Christians were historically forbidden 
to fast and do other forms of penance on those days. Therefore, when the Church expanded the 
period of fasting and prayer in preparation for Easter from a few days to 40, Sundays could not be 
included in the count. 
 
Our countdown to Easter Sunday on March 4th begins in less than a fortnight. Regardless of what 
you do to prepare this Lenten season I hope that your 46 days bring you closer to God. resides. 
 
Check out the resources section for some great Lenten resources  

 



 

 
Learning Te Reo 

 
Increasing our knowledge and everyday use of te reo Māori is an easy way we can all honour Te 
Tiriti O Waitangi.  Say a cheery mōrena when out for a walk, praise someone’s efforts with a 
congratulatory ka pai or begin your next email with a Māori 
greeting. 
 
There are so many fantastic resources available to begin or 
further your reo journey – and lots of them are free or very 
affordable. 
 
The internet is chocka with great, free reo resources. Start by 
checking how you go with NZ History’s 100 Maori Words Every 
NZer Should Know and set yourself the goal of learning a Māori 

https://nzhistory.govt.nz/culture/maori-language-week/100-maori-words
https://nzhistory.govt.nz/culture/maori-language-week/100-maori-words


word each day for a year with THIS great resource which includes audio files so you can hear the 
pronunciation of each word.   
 
The website www.maorilanguage.net has a variety of commonly used word lists organised by 
themes like words to say with babies, greetings, questions & answers 
and many more. 
 
If you’re on Facebook you can follow these great pages and enjoy the content that comes into 
your news feed: 
@tewikiotereomaori is Māori Language Week’s page that posts great content all year round 
designed to get more New Zealanders speaking, hearing, and experiencing te reo Māori. 
@ReoMaoriResources is a portal to loads of awesome pages and resources 
Including Hemi Kelly’s very cool public group A Maori Phrase A Day (Hemi started the page 
during 2020’s NZ-wide lockdown, each day looking at a phrase each day from his book A Māori 
Phrase a Day – another great resource available at most bookshops). 
 
There are a number of great aps you can install on your apple 
(red links below) or android (purple links below) phone. 

• Kupu iOS Android. 
• Te Pumanawa iOS Android 
• Tipu Te Reo Māori iOS Android 
• Kura iOS Android 
• He aha tēnei? iOS Android 
• Memrise iOS Android 

 
 
If books are your preferred method of learning then Scotty 
Morrison’s fantastic Māori Made Easy series (which includes 
a number of books and workbooks now) is widely available, not only at bookshops but at The 
Warehouse and has great supporting material online. 
 
Māori TV’s excellent Toku Reo series is a half hour show devoted to learning reo which screens 
on Māori Television at 7pm Monday to Friday and is based on the comprehensive Te Whanake 
language course created by Professor John Moorfield. All 5 seasons are available free online at 
www.tokureo.maori.nz   
 
If you prefer learning with others a quick Google search will show you what te reo classes are 
available in your area. Te Wānanga o Aotearoa offers free in person and at home courses and 
Universities, Polytechs, adult learning centres and even many high schools also offer free in 
person opportunities to learn. 
 
Written reo uses tohutō or pōtae (those little dash’s above vowels called macrons in English and 
French) in many words (the name Māori itself for instance) . Use THESE simple steps to change 
your keyboard to a Māori configuration that makes them super easy to type. And you can 
bookmark THIS page for easy access to Māori greetings and sign-offs for letters and emails.  
 

https://nzhistory.govt.nz/culture/maori-language-week/365-maori-words
https://www.maorilanguage.net/maori-words-and-phrases/
https://www.facebook.com/groups/263436354660573
https://itunes.apple.com/nz/app/kupu/id1433830550?mt=8
https://play.google.com/store/apps/details?id=nz.co.kupuapp.android
https://itunes.apple.com/nz/app/te-p%C5%ABmanawa-learn-maori-language/id821481886?mt=8
https://play.google.com/store/apps/details?id=com.tepumanawa&hl=en
https://itunes.apple.com/nz/app/tipu-te-reo-m%C4%81ori/id1128326359?mt=8
https://play.google.com/store/apps/details?id=nz.co.plink.tipu.prod&hl=en
https://itunes.apple.com/nz/app/kura/id658132814?mt=8
https://play.google.com/store/apps/details?id=nz.co.littlemonkey.kura&hl=en
https://itunes.apple.com/nz/app/he-aha-t%C4%93nei/id1202601970?mt=8
https://play.google.com/store/apps/details?id=nz.co.papapa.heahatenei&hl=en
https://www.memrise.com/app/
http://www.tokureo.maori.nz/
https://www.twoa.ac.nz/nga-akoranga-our-programmes/te-reo-maori-maori-language
http://otago.custhelp.com/app/answers/detail/a_id/2080/%7E/how-to-set-up-the-m%E4%81ori-keyboard-on-your-computer
https://lianza.org.nz/wp-content/uploads/2019/06/M%C4%81ori-Greetings-Signoffs-for-Letters-Emails.pdf


Lenten Resources 
 Visit our website  www.wtanglican.nz for a list of recommended Lenten resources including daily 
meditations and study guides and see if your local library has a copy of the great contemporary book 
of meditations “Barefoot Prayers” by Stephen Cherry. 
 
Dr Carolyn (Kim) King has developed a Waikato Cathedral Lenten Study available to the whole 
Diocese. It consists of five reflections (with notes and questions) concerning gratitude for creation, 
family, hard times, healing, and salvation. Please contact admin@stpeter.org.nz for copies. 
 
 
Rev Deborah Broome has produced a Lenten Study based on the pakeha bishops’ exhortation to turn 
towards God and turn towards God’s world. It has an introduction to Lent and six sessions. Download 
a copy HERE. 
 
St. Georges and St. David’s are starting a Lenten studies group that will meet in St. Barnabas House 
on the 25th Feb-4th-11th-18th-25th March from 7pm till 9pm. People interested to contact Rev. Colin 
Neal 021 2611 053. You are also welcome to attend their Ash Wednesday service on the 17th of 
February. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
  

https://www.wtanglican.nz/ideas/#lent
mailto:admin@stpeter.org.nz


 

We’re Raising the Bar 
 

On January the 25th new Anglican legislation came into force replacing the old Title D. The new Title D 
is broken into six Canons that:  

• describe the standard of behaviour for ministers and office bearers;  
• establish a new independent commission to hear complaints;   
• and outline the process for dealing with complaints. 

 
It is the result of several years of meetings, revisions, submissions, and synodical approval. It also 
reflects the need to demonstrate integrity, transparency and accountability not just to one another, but 
to those outside the Church. The Royal Commission (Abuse in Care) has already had a significant 
impact and its effects will be ongoing. 
 
This new legislation means the Diocese is raising the bar with respect to professional standards 
(boundaries training, supervision, spiritual direction and so on). That means that all lay ministers, 
clergy (including PTO), and some office bearers need to complete some online training and ensure 
they are having appropriate supervision and spiritual direction. The Bishop will communicate these 
expectations in detail. 
 
In the meantime, we urge you to complete the online training (live or recorded). A session describing 
Anglican involvement in the Royal Commission and summarising the new Title D is now available 
online: https://www.wtanglican.nz/boundaries-courses/ 
 
If you hold a Bishop’s licence (lay or ordained) or a PTO (Permission to Officiate) you will need to 
watch the video and complete the quiz (attaining 80% or more to pass). You will also need to attend 
more training online in March or watch the recording. Anyone who completes the quiz successfully will 
receive a certificate. 
 
To see all training dates please access the recently updated 2021 education guide here or just look at 
the top of the Education page online (www.wtanglican.nz/education). 
 
Answers to some frequently asked questions… 

• Yes, you can watch the recording if you cannot make it to the live session.  
• Yes, you can repeat the quiz until such time as you get 80% or more.  
• Yes, expectations will be communicated to you in detail by the Bishop’s Office. 
• Yes, we are formulating a long list of excellent questions that need to be answered and that will 

be shared widely. If you have questions to add please send them in to  
stephen@wtanglican.nz 

 

https://www.wtanglican.nz/boundaries-courses/
https://www.wtanglican.nz/site_files/19978/upload_files/EducationProgramme2021(4).pdf?dl=1
http://www.wtanglican.nz/education
mailto:stephen@wtanglican.nz


 
 
 
 
 
 

 
 
 
 
 
 
 
 
 
 
 

 

Applications For Aid Grants 
 
The Finance and Audit subcommittee would like to 
consider applications for grants in aid at its 15 
February 2021 meeting. 
  
If the parish Vestry thinks your parish has a need, 
please get the application in to this office no later 
than 1 February 2021, stating the case for financial 
support e.g. a business case and a conclusion.   
 
The Finance and Audit Subcommittee is obliged to 
prioritise the use of the small fund available for the 
financial support for parishes.  The highest priority 
will be afforded to parishes that are unable to meet 
their operational commitments or have emergency 
needs.  
 
If you have any queries, please contact Jill 
Schumacher on ea@wtanglican.nz 
 
 
 
 
 

Want to contribute an idea or 
story to Connected or promote 
your event via the newsletter? 
 
Send an email to us at Connected: 
michelle@taranakicathedral.org.nz 
or stephen@wtanglican.nz  – we’d 
love to hear from you 

mailto:ea@wtanglican.nz
mailto:michelle@taranakicathedral.org.nz
mailto:stephen@wtanglican.nz

